asdizen iRNOTLAR
Burak Tas MASAYA DAIR .

Garp Sessions tarafindan bu kitaba icerik tiretmek lizere davet edildigimde, 2020
deneyimim ve bunun benim i¢in ne anlama geldigi tizerine diistindiim. Programa davet
edildigimde hissettigim sicaklik hissini hatirliyorum, sonugta ben ne bir sanat ¢alisaniydim
ne de organizatdrler, yuriticiler veya katilimeilardan birini taniyordum. Bu davet, benim
icin, birilerinin diislincelerimi duymak ve benimle birlikte diistinmek istedigi anlamina
geliyordu. Bir distiniir olarak gériinir ve dahil edilmis hissettim. Ama goriilmek ve dahil
edilmek benim icin neden bu kadar 6nemliydi? Hayatimin bilgi tiretimiyle ilgili benzer
diger alanlarinda kendimi disarida birakiimis mi hissediyordum? Bir parcasi oldugum
akademik gevrelerde sesimin duyulmadigini mi hissediyordum? Oyleyse, bu nedendi?
Sonzamanlarda bilimsel bilgi Gretimiile ilintili disarida birakmanin politikasi ve bu dislayici
pratiklerin listesinden gelme yontemiolarak alintilama adaleticitation justice] lizerine
dusiintiyorum. Ancak buyazinin odagi bilgi iretimindeki dislayici pratikler degil. Buyazida,
insan olmayan bir eyleyen olan ve program boyunca katilimcilari bir araya getiren Garp
Sessions masasina odaklanacagim.

Kregg Hetherington (2020) masayi yalnizca bir mobilya olarak degil, arastirma kosullarini
sekillendiren, arastirma altyapisinin bir parcasi olarak tanimlar. Hetherington’in bu
gorislini takiben, sunu sormak istiyorum: Bir masa distincemizi nasil sekillendirir? Bu
soruyu Garp Sessions 2020°’nin dort farkliani izerinden cevaplandiracagim: 1) masadaki
katilimcilar arasinda gerceklesen sabah tartismalar, 2) masadan uzakta bir kdy ytriyusd, 3)
saha notlariyazmak lizere masaya geri dénmem ve bdylece 4) masa etrafindaki farklibakis
acllarina kendimiagmam. Birlikte yemek yapmak ve yemek yemek masanin hayatindakiiki
diger 6nemlianiolustursa da (Garp Sessions, 2022), bu yazida okuma, tartisma ve yazma
gibi kabul gérmis bilgi Gretimi
stratejilerine odaklaniyorum.
Yaziyr masayr kdy meydanina +90 yagina kadar yagayabilecek olsan ve son |

tasidigim  varsayimsal bir o} thm 20 vla.;nndaki aklina veya bedenine o
senaryo ve bir dizi sorugla sahip olabilecek olsan hangisini tercik ederdin?

bitiriyorum. -30 qagindaki birinin aklina sahip olmak

isterdim S,‘t{nk‘u{ akil talmin effigimitdcn SOk

daha fazlasini yapabilme kapasitesine sahip.
Masada Bulusmak: Sabah Tartismalari Belki bir giin hitcresel dizlemde yaglanmanin U
etkilerini geri sarabilirie. Bedenin yaglanma
sarecini v\ava;lo\fmak Weerine gok fazla N
) arastirma var ama aklin Wok- e da en azindan
tartismak lzere masada ben \Aig duymadim. Bedenin akla v\zﬁgw\uini
bulusuyoruz. Digerlerinin saglamak zor da olsa bir olasilik olarak

gelmesini beklerken biri kahve digianilisor ancak akil bir kere yaglandi mi onu -
geri sarmak pek mikmkian degil saninm...

Her sabah, o glinkii okumalari
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yapiyor ve kendine bir bardak aliyor. Bazilari onu takip ediyor. Cep telefonumu masaya
koyup giiniin okumasinin iistiinden geciyorum. Etrafinda toplandigimizahsap masa biitiin
katiimcilaribarindiracak biytklikte. Esitlik ve paydaslik semboli haline gelmis yuvarlak
masaya kiyasla (Mott, 1905; Loomis, 1926), mevzubahis masa dikdértgen. Yine de, masanin
buna kolaylikla imkan sunmayan kendi maddeselligine ragmen, yuvarlak masa olmaya
dogru bir egilim gdzlemledim.

Tartisma seansina baslamadan 6nce, herkesistedigi bir sandalyeyi seciyor. Sandalyeler
kimseye 6zel olarak tahsis ediimediginden bu durum katiimcilara diledigi kisinin yanina
oturma ve masaya tercih ettigiherhangibir noktadan bakma olanagi sunuyor. Dogaclama
gelisen konuslanmalar farklibakis acilarina imkan saglyor.

Masa, farklibedenlerin farkli sekillerde bir araya gelebilecegi envaicesit olasilik sunuyor.
Cok gecmeden katiimcilarin masayla etkilesimlerine dair birtakim orintiler beliriyor.
Programin organizatorleriolan Ayse ve Deniz, masaya ve katiimcilara olanyaklasimlarinda
esnek bir tutumizliyorlar ve tartismanin kendi ritmini ve dengesinibulmasina izin vermek
adina masay! cogunlukla uzaktan gézlemlemeyi tercih ediyorlar. iki yiiriitiici, Giulia
ve Ekin, moderasyon rolii Gstlenmekten kaginarak masada diger katilimcilarin arasina
karismayi tercih ediyorlar.

Katiimcilarin masanin basina oturmaktan imtina ettigini gozlemliyorum; bunun ilgili
konumlarin hakimiyet kurmaya dair konotasyonlarindan ileri geldigini diistiniiyorum.
Genelolarak katiimcilar li¢ kisiye kadar rahatca oturulabilen ve boylece digerleriyle bir
arada olmayikolaylastiran masanin uzun taraflarinda oturmayi tercih ediyorlar (Gérsel
1,5.62). Ben genelde dikkatimin dagiimasini Snlemek ve tartismaya bagl kalmak umuduyla
kendimi mutfak tezgahinin karsisinda konumlandiriyorum.

Ortak olanbaglikalma arzusu, katilimcilarin masanin merkezinden ve diger katiimcilardan
(butlinkatiimcilar aynikdsede oturmadigi stirece) en uzak nokta olankdselerde oturmaktan
Israrla kaginmasi seklinde kendini gosteriyor. Kdseler en uzak nokta olmakla kalmiyor,
aynizamanda katiimcilara dogrusivri ¢ikintilar olusturarak masanin merkezine uzanma
cabalarinibosa cikariyor.

Katiimcilarin birbirlerini daha iyi duymaya dair ortak arzusu sayesinde bedenlerifiziksel
olarak birbirine dogru c¢ekiliyor. Tartisma siiresince masada herhangi bir hakimiyet
kurmaktan kacinarak masanin bas ve kdse kisimlarindan dikkatli bir bicimde uzaklasarak
masanin merkezindeki belirli bir noktada yogunlasiyorlar. Farklibakis agilari birbiriyle 6zenli
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bir diyalog halinde. Bunedenle, masada oturmak yalnizca sahsibir tercih meselesi degil.
Her sabah, tartismalar baslamadan evvel, masa, katilimcilari daha iyiiletisim kurmaya
ve digerleriyle uyumigerisinde olmaya dair diisiinimsel bir egzersize davet ediyor.
Masay1 Terketmek: Koyde Bir Yiriyiis

Ogleden sonralary, ilging karsilasmalar beklentisiyle kdyde bir yiirtiyiis icin masadan
kalkiyorum. Psikocografi bir bigcimde, herhangi bir rota fikri olusturmadan, kendimi
spontanliga birakiyorum. Kdyde cémertge kullanilan taslari gézlemliyor ve fotografliyorum.
Davet edilmedigim herhangibir alana girmektenimtina ederek disaridan evlere bakiyorum.
Bilimsel glindemimi ac¢ik edecek ve kdylileri misafirperverlik ve yerel olmayana karsi
endiselerinden 6tiirti cevap vermeye itecek herhangibir konusmadan cekiniyorum. Bunun
yerine, hicbir seyi zorlamadan, onlar; onlarin hizinda gézlemlemeyi tercih ediyorum.
Dikkatimibir turist olarak girebilecegim diikkanlara ve atdlyelere yoneltiyorum. Kéylilerin
arastirmacilara kiyasla turistlere daha asina oldugunu varsayiyorum.

Kisa siirede rahatlayip etnografik 6gretilerikenara birakabilecegimifark ediyorum. Bicakgl
ve ag ordcllerle konusmalarim dostane bir sekilde ilerliyor ve bigakginin konusmaktan
6tiirl oldukca mutlu oldugunu hissediyorum. Postmodern doktrinlere karsiKathy Charmaz
(1995)ile el ele vermekten memnunum. Bazi postmodernistlerinampirik projeyi terk etme
cagrilarinin karsisinda (ss. 47-49), Charmaz “meli mali seklinde bildiriler kullanmadan
hikayenizi ve hayatinizi dinleyen birinin varligi insani inanilmaz onaylanmis hissettirir”
der (s. 83). Belki de tam olarak bu nedenle bigake¢i bana cabuk isiniyor. Gururla boynuz
koleksiyonunu ve yaptigi bicaklari gdsteriyor.

Ancak cok gegmeden, arastirmaci reflekslerim yavasca devreye giriyor. Kendime hafizanin
zayif oldugunu buyuran etnografik dgretiyi hatirlatiyor ve kendimibir an evvel saha notlari
yazmam gerektigine ikna etmeye galisiyorum. Ampirik diinyalarinitaatkar bir 6grencisi
olarak, masaya ve bilgisayarima, kendimi en rahat hissettigim yere doniiyorum.

Masaya Geri Doniis: Saha Notlarini Temize (ekmek

Akdeniz yaz sicagindan sonra burasi sakin ve serin, diistintirken dinlenebiliyorum.
Bilgisayarimiagiyor ve yazmaya basliyorum. Karalamalar ciimlelere, climleler paragraflara
donustiyor. Yavasca kendimde var saydigim otorite yiiziinden sugluluk hissibas gosteriyor.

Duruyorum. Sesimi zayiflatacak tek bir noktaya odaklaniyorum: Ben bir turistim.

Bir grup katiimci ayni zamanda bir grup turist: Her biri olagan islerine dogrudan bagli
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olmayannedenlerden 6tiirti(Urry, 2002, ss. 2-3) kisa bir slire kalacaklaribukdyiin yabancisi.
Turist olmanin nesi koti diye sorabilirsiniz. “Yerllesmenin® [going native] de (Nahya &
Harmansah, 2016, s. 21) alan arastirmasindaki yéntemsel olasiliklardan biri oldugunu ve
Otekiyle mesafeyikorumaninbir seylere farklibakmaya olanak sagladigiigin epistemolojik
bir avantaj sagladigini savunabilirsiniz. Eger geleneksel anlamda etnografik arastirma
yapacak olsam,alanda daha uzunsiire kalir ve anlamak ve aktarmakistedigim insanlarin
hayatlarininfarkliboyutlarina dahil olurdum. Demek istedigim, bir turistin yerlilesmek igin
yeterince vakti olmadigindan, katiimcilarin sesleri, 6zellikle hakkinda konustuklari diger
sesler noksan oldugunda, kuskuile karsilanmali ve islerinin, hangi formatta olursa olsun,
mevzubahis namevcut seslerden ziyade yazarin kendisi hakkinda bir seyler séyledigi
akilda bulundurulmal.

Benim gibi kisa sireli bir katiimcinin isinde kéyltinin varligi, yazar ve arastirma 6znesi
arasinda herhangi bir siiregeleniliskiye tekabiil etmeyebilir. Yazar aktif bir bicimde bag
kurmaya ¢alismadidi slirece 6zne cogunlukla eksiktir. Bir alani kisa siireligine ziyaret
edince ne olur? Bir yer veya oranin insanlari tizerine yazma otoritesini arastirmaciya
saglayanasgaribir siireden bahsetmemiz miimkiin miidiir? Yoksa bu daha cok arastirmaci
nezdinde pratik edilmesi gereken diistinimsellik ile mi ilgilidir? Ben yanitin son soruda
yattiginainaniyorum. Bunedenle, sorgulamalarimin yazmaya dair dniimde bir engel teskil
etmesindense onlariampirik projemi desteklemek lizere bir firsata doniistiirmeye karar
veriyorum (Charmaz, 1995). En azindan sorgulamalarimiacik bir bicimde paylasabilirim
diye diislintiyorum.

Etnografik kaygilarimi bertaraf etmek adina, birkac yazi stratejisi ile sesimin baska
bircok ses arasindan yalnizca biri oldugunu vurgulamaya karar veriyorum. Hem kendiic
konusmalarimrhem de distince akisimi sekillendiren yorumlariyla masadakikatiimeilarin
isimleriniana metne yediriyorum (Tasdizen, 2020). Gozlemlerimi betimsel tutup kendimi
herhangibir analizyapmaktan alikoyuyorum. Herhangibir sonuca varmaktan bilincli olarak
kaciniyorum. Bildigimiileri stirdiglimiin “nihai olmadigini” (Haraway, 2018, s. xxii, yazarin
cevirisi) kendime hatirlatarak metniucu acik bir bicimde bitiriyorum, boylece (suanveya
daha sonra) masada olan birisiisterse biraktigim yerden devralip yeniden baslayabilir.

Dustincelerim masada oturan birinin sesiyle béltintiyor. Duraksiyorum.

Masanin Etrafinda: Farkli Bakis Acilar

Ortak bir alanda yazarken, insan ve insan olmayan bircok bilesene acgik haldeyiz: Yazi
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yazarken duyulan klavyenin sesi, cep telefonuna gelen bir bildirimin titresimi, géze giren
glinesisigl, kendi sesiniisitmeyi seven bir katiimel, “hi-hi” diyerek onu onaylayan bir baska
katiimci gibi. Baskalarinin s6zciiklerinden etkilenmeme izin vererek masada yazmaya
karar veriyorum. Boylece icsel monologun klavyeye olan tek yonlii ve otomatik akisindan
sapmayiumuyorum. Katilimcilarin bulusma noktasiolan masada konuslanarak, bilingli bir
bicimde, baskalarininizlenimlerinin diistince akisimin catlaklarindan sizarak diisiincemive
yazimisekillendirecegive gesitlibakis agilarinin ve seslerin ortaya cikmasina yolagacagi
turden bir akisi seciyorum.

Ancak bu masayl romantiklestirmemeye 6zen gésterdigimi vurgulamam gerek. Koy ve
etrafiylailgili bilgi iretimiicin masayi bir ideal olarak resmetmek naif ve gerceklikten uzak
olur. Masa ve icinde bulundugu oda, bircoklariarasindan yalnizca birtakim yaklasimlara
alan saglayan bir arastirma altyapisi. Bana gore, masa, alan agtigi ve katki sagladigi
sosyallik izerinden birlikte distinmekicin oldukga kullanish. Kdydeki glindelik yasama olan
yakinlig, ampirik diingyalarin zenginligini ve koltuk kuramciliginin tehlikelerini fark edenler
icin etnografik derinligi erisilebilir kilyor. Masa ampirik, parcall, cok sesli ve ucu agik bir
arastirma yaklasimini kolaylastiriyor ve farkli bakis acilarinin coklugunu kucaklayarak
mutevaz taniklik formlarinin (Haraway, 2010b) sorgulanabildigi diisiinimsel yollara
alanaciyor.

Feminist bilim felsefecisi Sandra Harding (1991) tarafindan agilan yolu takip eden Donna
Haraway (2010b, ss. 260-261) miitevaz tanik [modest witness] ismini verdigi, bilginin
konstriktivist dogasina dair herhangibir sorgulamadan uzak, her seyi ve herkesi “kiltir”
ve “toplum” diyarlarinda birakarak “yok-kiiltirin kiltiriinden” (Traweek, 2009, s. 162)
yazdigini iddia eden bir tir “bilen” profili cizer. Mitevazi tanik, tarafsiz, serinkanl bir
tutumla gdzlemyaparak ‘gercege’ ulasir. Buna karsilik, Haraway, konumiu bilgiler [situated
knowledges]kavrami lizerinden, bilimdeki “Tanrialdatmacasi” dedigi “yukaridan, hicbir
yerden, sadelestiren” bakisa karsi cikar (1988, s. 589). Onun yerine, bizleri “evrensel
olmayan, bedenli, konumlu ve kismi” bakis acilarina cagirir (1988, s. 589). Benzer bigimde,
Harding bilimsel bilgi Giretiminin 6nline gecen zayif nesnellige [weak objectivity] karsl
bizleri uyarir. Bu tir bir nesnellik, cogunlukla beyaz ve heteroseksiiel erkeklerden olusan
homojen bir grup bilim insaninin tiriinii olmasi nedeniyle zayiftir (Harding, 1991). Pesine
distllecek bir glindem olarak, Harding, “epistemik ayricalik” sahibi olabilecek marjinal
bakis acilarini, onlari da otorite pozisyonuna koymadan hesaba katan; guclt nesnelligi
[strong objectivity] dnerir.
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Masay1 Disar1 (1tkarmak

Coguzamanarastirmacilar merkezde olmayana veya goriiniiriin 6tesine diisene temas
etmek kaygisi glitmeyebilir. Ceperdekibaska bakis acilarini aktif bir sekilde aramaktan
kacindigimizda, kavrayislarimizda, sosyolog Adele E. Clarke’in “ima edilen aktorler/
eyleyenler” implicated actors/actants] (2005, yazarin gevirisi) olarak adlandirdigi, alanda
fiziksel olarak mevcut olup olmamalarindanbagimsiz, alandaki dominant sdylemlerle inga
edilenaktor ve eyleyenlerle sinirlikalabiliriz.

Masay! evinicinde degil de kéy meydaninda kurarak bilenleri genisletsek ne olurdu? Masa
farkli diinyalar arasinda “sinir nesnesi” [boundary object] gérevi goriir miydu (Star &
Griesemer, 1989)? Masa ayrimcilik yapar miydi? Masa hangi seslerin nasil duyuldugu
veya duyulmadigi konusunda sorumluluk sahibi midir? Boylesi bir senaryoda, insanlarin
yaptigimiz seye ilgi duyacagini diistiniiyorum. Bazilari masaya yaklasabilir ve hatta
bir sandalye ¢ekip sohbete dahil olabilirdi. Bu durumda Tiirkge konusmayanlar icin bir
cevirmene ihtiyacimiz olurdu. Belki de bicakcidan kibarca saha notlarima bakmasini ve
egeristerse onlaridiledigi gibi degistirmesiniisterdim. Yalnizca

bakis acilari degil aralarindaki dolanikliklar da cogalirdi. vt
sarks ;'ovlled\v\? Peki ya baskasina?

Din 6retilvlo\’davld\m. 6u9i&n
Masayi bir deneme igin disari clkarmaya karar veriyorum. degilim. Itaipava Daglanyla
gevriliv\kzn yeni bir sabak ratini
edindim.
Gelecek Masa(lar): Eslikci Sorular |- Ginegle wyan.
1- Tepedeki gsle
. . . . B 3-Danka otur ve kendi kendi
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gelmiyor. Birakmamiz gereken tanikligin siklikla 6gretilen, benimle siylemeye itH. Kuglar ise
makbul, miitevaz bigimleridir (Haraway, 2010b, her giin bana eglik etti.
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Son olarak, baskalariyla birlikte masada oturdugunuz bir sonraki sefer icin bir egzersiz
olabilecek Eslikci sorular ile bitirmek istiyorum: >
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GORSEL 1 Masanin etrafinda oturan katilimeilar Nora Tataryan'in gevrimici sunumunu dinliyor. Fotograf: Garp Sessions.

FIGURE 1 Participants sitaround the table, listening to a presentation by Nora Tataryan via video call. Photograph by Garp Sessions.
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Introduction

Whenlreceivedthe invitation from Garp Sessions to contribute to this book, | contemplated
my experience of 2020 and what this meant for me at the time. | remember feeling an
immediate warmth upon receiving the invitation, for | was neither a practitioner in the
arts, nor | knew anyone fromthe organizers, facilitators, or invitees. This invitation, for
me, meant that someone was interested in hearing from my thoughts, and thinking
withme. | felt recognized and included as a thinker. But why did recognition or inclusion
remainimportant to me? Did I feel excluded from other, seemingly similar spheresinmy
life pertaining to knowledge production? Did | feel that | was not heard in the academic
circles | was affiliated to? If so, why? Recently, | have been thinking about the politics
of exclusion as it pertains to scientific knowledge production and citation justice as a
means to actively overcome such exclusive practices. However, exclusionary practices
in knowledge production do not make up the focus of this essay. In this essay, | choose
to focus on Garp Sessions and its organization (or its purposeful lack thereof) through
a discussion of the Garp Sessions table, a nonhuman actant, which brought together
the participants during the sessions.

KreggHetherington (2020) describes tables not as mere furniture, but part of research
infrastructure, shaping the conditions of research. Following Hetherington’s remark, | ask:
How does a table shape our thinking? | willanswer this question by drawing upon four
momentsin relation to the table during Garp Sessions 2020: 1) morning discussions among
the participantsat the table, 2) a walkin the village away from the table, 3) going back to
the table to write field notes, where the ethnographer allows themselves to be shaped
by 4) multiple standpointsaround
the table. Although cookingand

eating constitute two other either the mind or boo\»\ of a %O-er-o\d for the last

+1¢ Yow were able to live to the age of 90 and retain .

-

vital moments in the life of the 60 years of your life,
table (Garp Sessions, 2022), | which would you want?
focus onknowledge production =1 would want to retain the mind of a 30-year-old
through its rather established since | believe the mind is capable of much more than

. . . . we imagine it to be. Perhaps it will one day be able to
strategies of reading, discussing reverse the effects of aging on even the cellular level.
andwriting. I end my discussion There is also already a lot of research on slowing the
throughahypothetical scenario ageing process of the body bat not of the mind - or at N

least | do not know or heard of any. Getting the bodw

inwhich I take the table outside
he vil d t to catch wp with the mind seems like a possibility no
tothe village square, and a se matter how improbable, while once the mind has aged

of questions. i+ frobo\blu\ is not possible to reverse that....

-
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Meeting at the Table: Morning Discussions

Every morning, we are to meet at the table to discuss the designated reading(s) of the
day. As we wait for everyone to arrive, someone brews coffee and pours themselves a
cup. Othersfollow. | lay my mobile phone down, and skim through the reading for the day.
The table we gather around is made out of wood and s large enough to accommodate
allthe participants. Compared to a round table, which has come to symbolise equality
and fellowship (Mott, 1905; Loomis, 1926), for its very round shape prevents any fellow
participant taking precedence over another due tolack of a designated head, the table
that|focus hereisrectangularinshape. Still,Ihave observed a making of, or a gravitating
toward a round table, against the very materiality of the table which does not readily
affordit.

Before we begin the session, everyone grabs a chair they like. The chairs are not assigned
to anyone, allowing the freedom to sit next to whomever, or to look at the table from
wherever. There is a certain spontaneity at play. Standpoints abound.

The table offers a plethora of permutations in the way bodies gather together. Soon
after, certain patternsinthe way participants seat themselves slowly emerge. Ayse and
Deniz, as the organizers of the residency, are flexible in the way they interact with the
table and the participants, and mostly choose to observe from afar, gently letting the
sessionfindits course. Giulia and Ekin, the two facilitators, remain cautious of excessive
moderation,and choose toblendin with other participants. Most participants, | observe,
shyaway from the head of the table, which they may deem to be detrimentalto equity.
They prefer to sit at the longer sides of the table, which afford a comfortable seating
up to three participants, thereby allowing the participant to blend into others (Figure
1, p.62). | often position myself on the side across the kitchen counter, inan attempt to
stay away from any distraction, hoping that | remain connected.

This desire to remain connected is shared, and continues in the persistent neglect of
sittingat the corners, which constitute the furthest points away fromthe center of the
tableandother participants (unlessall participants are sitting around the same corner).
Not only cornersremain the furthest away, but they pushaway any attempt toapproach
the center by protruding towards the participant.

Participants’ bodies physically gravitate toward each other, concentratingina particular
spot around the center of the table, through the mutual desire to stay in proximity to
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otherstolistentoandrespond welland a careful avoidance of the head and the corners
of the table to eschew assuming any dominance over the course of the discussion
whatsoever. Not only standpoints abound, but also, they are in an attentive dialogue
with one another. Sitting downata table, then,is not merely a matter of personalliking.
Every morning, the table invites the participants to a reflexive exercise prior to the
session onhow to listen and respond well, and how to blend in.

Leaving the Table: A Walkin the Village

I'In the afternoon, | leave the table for a walk in the village, anticipating intriguing
encounters. In a psychogeographic manner without any preconceived route, | give in
to spontaneity. |l observe and take photographs of the generous use of stones around
the village. | glimpse into houses from outside, careful not to trespass any territory
where | may be uninvited. | dread any conversation that could disclose my scholarly
agenda, which may force villagers into a reflex to respond out of genuine hospitality
and concernforthe non-local. Instead, | choose to observe at their pace, leaving nothing
forced. | direct my attention to a couple of shops and ateliers, where Imay enterasa
tourist. Tourists are more common than ethnographers, | presume.

Soon after, | realise that | could unwind and leave ethnographic dictums aside. My
conversations with the knifemaker and the fishnet knitters proceed friendly, and the
knifemaker, | sense,is more than happy to talk.lam happy to team up with Kathy Charmaz
(1995) against postmodernist doctrines. In the face of nihilist postmodernist calls to
abolishthe empirical project (pp. 47-49), Charmaz explains that “having someone listento
your storyand hear about your life without imparting shoulds and don’ts is tremendously
validating” (p. 63). Perhaps, for this very reason, the knifemaker quickly warms up tome.
He proudly displays his collection of horns and knives he makes. Soonafter, my qualitative
reflexes slowly insinuate. | remind myself of the oft-taught ethnographic dictum that
the memory is weak in an attempt to convince myself that | must write field notes as
soon as possible. As a dutiful student of empirical worlds, | go back to the table, to my
laptop, where | feel the most comfortable.

Back to the Table: Writing Field Notes Proper
After the heat of Mediterranean mid-summer, it is calm and cool here; | am able to

rest as | reflect. | turn on my laptop and start typing. Jottings turn into sentences,
and sentences into paragraphs. Slowly, guilt starts building up due to the assumed
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authority in my voice. | pause. | ruminate on one single point that would undermine my
voice: lam a tourist.

Agroup of participantsisagroup of tourists: Allare foreigners of the village in which they
will be residing for a short duration of time, for reasons not immediately connected to
their regular work (Urry,[1990]2002, pp. 2-3). You may now ask what is wrong with being
atourist. Youmay argue that going native is a choice among many, and that remaining
anoutsider provides an epistemologicaladvantage as it may affordto see things anew.
If Iwere to conduct ethnography in the conventional sense, | would stay in the research
locale for alonger period, participating in various degrees in the lives of those | wish to
understandand represent. My pointis, since a tourist does not have enough time to go
native, participants’ voices, especially as they pertain to the absent voices they report
onbehalf of, must be taken witha pinch of salt,and that their work, whatever the format
may be, tells more about the author themselves thanit does about anyone else.

The presence of local villagers and their rituals in the work of a short-term participant
suchasmyself maynot readily translate to any sustained relations between the author
andthe subject. Unless the author actively seeks connections, they remainabsent. What
happens when you visit a place for a shorter period of time? Is there a minimumamount
of time that grants someone the authority to write about a place and its people? Oris
it more about the sort of reflexivity that must be practiced? I'd like to thinkit’s the latter.
Therefore, | decide not to abolish writing but to use my rumination to my advantage
to enhance my empirical project (Charmaz, 1995). The least | could do is to make my
rumination explicit.

To calm my ethnographic anxieties, | decide to emphasize, through a couple writing
strategies, that my voice is a voice among many. linclude my inner monologuesinbetween
the main text, as well as the names of other participants from around the table, when
they make a comment that shaped my thinking (Tasdizen, 2020). | decide to keep my
impressions descriptive and restrain myself from any form of analysis whatsoever. |
purposefully shy away from drawing conclusions, as | choose to not have any. | leave
onan open-ended note, knowing that what | claim to know “is not complete” (Haraway,
[1997] 2018, p. xxii), so that someone at the table (now or later) might pick up where I left
and startagain if they wish to do so.

My thoughts are interfered with by someone’s voice at the table. | pause briefly.
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Around the Table: Standpoints Abound

When writing in a shared space, one is open to many elements, humanand nonhuman:
The sound of typing ona keyboard, the vibration of a notification ona mobile phone, the
uninvited sunlight beamthat catches the eye, a participant wholikes to hear themselves
speak, another participant confirming with a “uh-hum”, and so on.l choose to write at
the table to allow myself to be influenced by others’ going abouts. By doing so, lhope to
deviate from the oft-repeated unidirectionaland automatic flow frominner monologue
onto the keyboard. By seating myself at the table, the meeting point of participants, |
consciously opt fora fracturedflow, through the fractures of which the impressions of
others wouldinfiltrate, leading to the emergence of manifold standpoints and voices,
thereby shaping my thinking and writing.

Though | am wary of romanticizing this table. Portraying it as an ideal for knowledge
production on the village and its environs would be naive and unrealistic. The table,
and the roomit is situated in, is a research infrastructure, affording certain ways of
conducting scholarly activities,among many. In my understanding, the table, through
the sociality it lends itself in and contributes to, is particularly useful for collective
thinking. Its proximity to everyday life in the village keeps ethnographic depth within
reach for those who understand the richness of empirical worlds and the dangers of
armchair theorizing. The table favors a kind of research that is empirical, fractured,
multivocal and open-ended, and holds the potential for further reflexive avenues,
where one could question modest forms of witnessing (Haraway, 2010b), embracing
the multiplicity of standpoints.

Continuing the path carved by feminist philosopher of science Sandra Harding (1986),
Donna Haraway (2010b) describes a lineage of knower, namely, modest witness, devoid
of any reflexivity on the constructivist nature of knowledge production whatsoever,
claiming to write from “a culture of no culture” (Traweek, 2009, p. 162), leaving everything
and everyone in the domains of “culture” and “social”. Modest witness observes from
a neutral, dispassionate stance, and attains ‘the truth’. In contrast, Haraway, in her
conceptualisation of situated knowledges, argues against “the view from above,
fromnowhere, from simplicity”in science (1988, p. 589), which she calls “Giod trick”. She
callsforaview “fromabody, situated and partial,in comparison to universal” (1988, p.
589). Harding warns against what she perceives to be weak objectivity, which prevails
scientific knowledge production. Such knowledge is weak, due to the dynamics of its
constructionbyahomogeneous body of scientists, who are white, heterosexual,and male
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(Harding,1986). Asan agenda to pursue, Harding of fers strong objectivity, which would consider
the standpoints of those that are at the margins, for these standpoints may hold “epistemic
privilege”, although refraining from conferring absolute authority to those at the margins.

Taking the Table Outside

Most often, observers may not actively seek to make such connections with what lies at the
margins, or what is beyond the visible. By dreading such connections with, or active pursuits of
other standpoints, we may end up in our writing with what sociologist Adele E. Clarke (2005) calls
astheimplicated actors/actants, those actors and actants who are discursively constructed
by those who hold dominant positions in a situation, regardless of whether they are physically
present or absent. What would happenif we expanded our knowers by setting up the table not
inside the house but at the village square? Would the table act as a boundary object among
different worlds (Star & Griesemer, 1989)? Would the table discriminate? s the table responsible
for the ways voices are (not) heard? lassume that people would develop aninterest in what we
are doing. Some might approach the table, and perhaps take a chair and join the conversation.
We might thenneed translators for those who do not speak Turkish.

Perhaps, Imight kindly ask the knifemaker to go through my field tWhen did you last sing to

yourself? To someone else?

notesand edit themif he feels like it. Not only the standpoints but
-1 was in brazil ﬂufcrdo\v\. Todm‘
also the entanglements between them would abound. Pws ot A mew moming habit
occarred to me when | was

. . . ded by the tains of

| decide to take the table outside for an experiment. e fl;rw:m e
I- Wake wp with the sun.

2- Walk to the lake up the hill.
3-Sit b"l the bench and sing for

'1""‘”1”:‘

Future Table(s): Questions to Think with

My account on Babakale (Tasdizen, 2020), or that of any past RGO
in natare. Although everyday was

or future participant’s, is always a representation, however different, on the last day trees

carefulthe author may be. Still, this is not to abandon thinking hepdrditgitesinbe beg iy,
. . till the wind forced them to sing
or writing on the village. What we need to with me. Birds joined me everyday.

abandonis the Oft_taught modest forms | was sitting in the lodge with firekeeper Isanawa on szruw»\

of witnessing (Haraway, 2010b, [1997]2018), 10th, 2023, He knows ancient songs with tunes of the forest
and is also a guardian. He started singing a saiti from the
Yawanawa Tribe of the Amazon. Saitis are sacred songs for
(Slele [V oli-Tela SN LGN CIVICCY Il UIGPIOTA  -caling that are wsed for ceremonial purposes. The stracture of

when we come to know the worlds around a saiti is based on repefitions. He _rins: a sentence, pawses,
then | join him in the repetition of the same sentence, we sing

us (Haf‘away, 1988, 20103-) This invites a and panse. Yo listen to learn. You learn while Jinging. As

commitment to reflexivity and a willingness witnessing the architecture of this Indigenons mystery under
the sweating dome, that was the last time | sang with and for

and underline our situated, partial, and

to expand our knowers.

someone.
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Finally, l would like to leave Questions to think with as an exercise for the next time you

sit down with others: N
int?
e your standpO"”
. explic®
oue phasize and
HoW do g
N . de 4o
9 Whose participation doyou actively facilitate?
. *’(,"40 :
e
o
Wne o W/)o »
oyOU ch
OOS

en
ASthe
ast tim,
€Yoy,
eftyoup Chaip
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Walk jy,
the Vi),
9e?
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